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As our concept of stewardship continues to evdiez twelve years of marriage, we are gratefultfoe people who have challenged us from the
beginning to embrace fully Christ's teachings. Tiweyen't always telling us the things we wanteldar, but we feel blessed that we were able to work
through the initial frustrations of committing thest portion of our time, talent, and treasurette €hurch. It's difficult to separate ourselvesirthe
demands and possessions of the world, but thetessreendous amount of peace that comes from eeerigidn we make for Christ and his will for us.
We can't overstate the powerful impact the lifeshds had on our marriage and three children.

-Tom and LaNell Lilly, Owensboro, Kentucky
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The Christian vocation is essentially a call tcalatisciple of Jesus. Stewardship is part of the¢nEmore to the point, however,
Christians are called to be good stewards of thegpal vocations they receive. Each of us musedis@accept, and live out joyfully
and generously the commitments, responsibilitied,rales to which God calls him or her. The accadrhe calling of the first
disciples, near the beginning of John's Gospeljshight on these matters.

John the Baptist is standing with two of his digegppAndrew and, according to tradition, the futexangelist John-when Jesus
passes by.Behold," John the Baptist exclaims, "the Lamb @d® Wondering at these words, his companions fol@hrist.

"What are you looking for?" Jesus asks them. "Ralhey say, "Where are you staying?" "Come andwilusee." They spend the
day with him, enthralled by his words and by thepoof his personality.

Deeply movedy this experience, Andrew seeks out his brother Siamahbrings him to Jesus. The Lord greets him: "Wdlbe
called Kephas"-Rock. The next day, encounterindjfRtdiesus tells him: "Follow me." Philip finds Hisend Nathanael and,
challenging his skepticism, introduces him to tleed. Soon Nathanael too is convinced: "Rabbi, yeutlae Son of God; you are the
King of Israel."

This fast-paced narrative at the beginning of Jo@uspel (see Jn 1:35-50) teaches a number ohesBor our purposes, two
stand out.

One is the personal nature of a call from JesusClite does not summon disciples as a facelesgddoait as unique individuals.
"How do you know me?" Nathanael asks. "Before Phulilled you," Jesus answers, "I saw you undefighteee." He knows
people's personal histories, their strengths arakmesses, their destinies; he has a purpose infoliréch one.

This purpose is individual vocation. "Only in thefolding of the history of our lives and its evehtsays Pope John Paul Il, "is the
eternal plan of God revealed to each of us" Laici, no. 58). Every human life, every personal vocatismnique.

And yet the vocations of all Christians do haverelats in common. One of these is the call to bis@gde. In fact, we might say
that to be disciples-to follow Christ and try tedihis life as our own-is the common vocation ofi§tfans; discipleship in this sense
is Christian life.

The other lesson that John's narrative makes idehat people do not hear the Lord's call in isolafrom one another. Other
disciples help mediate their vocations to them, teg in turn are meant to mediate the Lord'stocatithers. Vocations are
communicated, discerned, accepted, and lived abimé& community of faith which is a community aéciples (d. Pope John Paul
II, Redemptor Hominis)o. 21); its members try to help one another Heat brd's voice and respond.

Jesus not only calls people to him but also formest and sends them out in his service (cf. Mt #0:B81k 6: 7 ff.; Lk 9: 1ff.).
Being sent on a mission is a consequence of bedtigcple. Whoever wants to follow Christ will hasauch work to do on his
behalf-announcing the Good News and serving othedesus did.

Jesus' call is urgent. He does not tell peopleoliovil him at some time in the future but here awngv+at this moment, inthese
circumstances. There can be no delay. "Go andgmdhe kingdom of God. . . . No one who sets aditarthe plow and looks to
what was left behind is fit for the kingdom of Gdd'k 9:60, 62).



But a person can say no to Christ. Consider thdtlmeand good young man who approaches Jesus als&ingo lead an even better
life. Sell your goods, Jesus tells him; give to plo®r, and follow me. "When the young man hearsl statement, he went away sad,
for he had many possessions” (Mt 19:22).

Attachment to possessions is always more or Ipsstdem, both for individuals and for the commurofyfaith. InThe Long
LonelinesgNew York: Doubleday/ Image Books, 1959), writtezays after she became a Catholic, Dorothy Dayleetted "scandal”
of encountering a worldly Church-or, more propetiye worldliness of some Catholics: "businesslikegts . . . collective wealth. . .
lack of sense of responsibility for the poor.” Seacludes: "There was plenty of charity but totidijustice" (140).

Becoming a disciple of Jesus Christ leads natutalthe practice of stewardship. These linked tieali discipleship and stewardship,
then make up the fabric of a Christian life in whigach day is lived in an intimate, personal reteghip with the Lord.

This Christ-centered way of living has its begirmnin Baptism, the sacrament of faith. As Vaticareliharks, all Christians are
"bound to show forth, by the example of their lieagl by the witness of their speech," that newdfféaith which begins in Baptism
and is strengthened by the power of the Holy Spir€onfirmation (AdGentesno. 11). Faith joins individuals and the commurity
Jesus' followers in intimacy with their Lord andds them to live as his disciples. Union with Cigises rise to a sense of solidarity
and common cause between the disciples and thedmatélso among the disciples themselves.

Refracted through the prisms of countless individoaations, this way of life embodies and expreghe one mission of Christ: to
do God's will, to proclaim the Good News of salatito heal the afflicted, to care for one's ststerd brothers, to give life-life to
the full-as Jesus did.

Following Jesus is the work of a lifetime. At evestgp forward, one is challenged to go furtherdeepting and loving God's will.
Being a disciple is not just something else toalongside many other things suitable for Christigiris a total way of life and
requires continuing conversion.

Stewardship plays an important role in the livepedple who seek to follow Christ. In particulas,vee have said, Christians must be
stewards of their personal vocations, for it issthéhat show how, according to the circumstanceisef individual lives, God wants
them to cherish and serve a broad range of inteagst concerns: life and health, along with thein intellectual and spiritual well-
being and that of others; material goods and ressythe natural environment; the cultural heritaijeumankind-indeed, the whole
rich panoply of human goods, both those alreadyzeghand those whose realization depends upoprésent generation or upon
generations yet to come. Catholics have a duty,ttobe stewards of their Church: that communitdistiples, that Body of Christ,

of which they, individually and together, are thembers, and in which "if one part suffers, all plaets suffer with it; if one part is
honored, all the parts share its joy" (1 Cor 12:26)
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The way of discipleship is privileged beyond anlyast Jesus says: "I came so that they might héatid have it more abundantly”
Jn 10:10). But discipleship is not an easy wayybtli wish to come after me," Jesus also says, fyast deny yourself and take up
your cross daily and follow me. For if you wishgave your life you will lose it, but if you lose wyolife for my sake you will save it"
(Lk 9:23-24).

The Lord's way is not a way of comfortable livingad what Dietrich Bonhoeffer, ifihe Cost of Discipleshigcornfully calls "cheap
grace." This is not real grace but an illusions Mvhat happens when people approach the followfrighrist as a way to pleasant
experiences and feeling good. Bonhoeffer contthggsvith "costly” grace. It is costly becauseatls us to follow, and grace because
it calls us to followdesus Christlt is costly because it requires a disciple foudéesake to put aside the craving for domination,
possession, and control, and grace because itrsande liberation and eternal life. It is cosfipally, because it condemns sin, and
grace because it justifies the sinner.

But all this is very general. To understand anctiica this way of life, people need models to ingita hese exist in abundance in the
holy women and men who have gone before us inditie; fivhile our supreme source of guidance is fortthe person and teaching
of Jesus. Let us reflect on what he tells us abtmyvrardship.
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Mr. and Mrs. Lilly speak about "giving" the bestrfion of their time, talent, and treasure to thei€h. What might be your "best portion"?

In what sense is stewardship more radical thashleng of time, talent, and money?
If you believe that you are "called," what humaeargonal experience has reinforced your faith inciE
What are some of the reasons why you might heditatespond to the Lord's call?

Do you feel that to be a faithful steward you wWidive to do it alone, or can you count on moral supipom other sources? Which ones?
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. If you were to be an ideal Christian steward-wita help of God's grace, of course-what would it gos in terms of personal sacrifice and
hardship?

7. What does the word of God say to you about ourtimtao become disciples and stewards of the migstef God? Share your reflections
with others.
The word of the LORD came to me thus:
Before | formed you in the womb | knew you,
before you were born | dedicated you,
a prophet to the nations | appointed you.
"Ah, Lord God!" | said,
"I know not how to speak; | am too young."

But the LORD answered me,
Say not, "l am too young."

To whomever | send you, you shall go;
whatever | command you, you shall speak.
Have no fear before them,
because | am with you to deliver you,
says the LORD. Jer 1:4-8)

For | am the least of the apostles, not fit to &ked an apostle, because | persecuted the chéi@bd But by the grace of God | am what | am, and
his grace to me has not been ineffective. Indebdyé toiled harder than all of them; not I, howebeait the grace of God [that is] with me.
Therefore, whether it be | or they, so we preachsmyou believed. (1 Cor 15:9-11)

Here is my servant whom | uphold,

my chosen one with whom | am pleased,
Upon whom | have put my spirit;

he shall bring forth justice to the nations,

Not crying out, not shouting,

not making his voice heard in the street.

A bruised reed he shall not break,
and a smoldering wick he shall not quench.
(Is 42:1-3)

8 Comment on the following passages:

In the various types and duties of life, one aredsaime holiness is cultivated by all who are mdwethe Spirit of God, and who obey the voice of
the Father, worshiping God and Father in spirit ianimiuth. These souls follow the poor Christ, thenble and cross-bearing Christ, in order to be
made worthy of being partakers in His glory. Evpeyson should walk unhesitatingly according todvis personal gifts and duties in the path of a
living faith which arouses hope and works throughrity. (Vatican Council [lLumen Gentiunmo. 41)

Without a vocation, man's existence would be magess. We have been created to bear the respatysiild has entrusted us with. Though
different, each man should fulfill his specific adion and shoulder his individual responsibiligngvar el-Sadat)

Like "duty," "law," "religion," the word "vocationhas a dull ring to it, but in terms of what it meait is really not dull at alVocare,to call, of
course, and man's vocation is a man's calling.the work that he is called to in this world, thimg that he is summoned to spend his life doing.
We can speak of a man's choosing his vocatiorpdaiaps it is at least as accurate to speak ofaiom's choosing the man, of a call's being given
and a man's hearing it, or not hearing it. And neatyiat is the place to start: the business ofiisteand hearing. A man's life is full of all sodok
voices calling him in all sorts of directions. Sonfeéhem are voices from inside and some of thesrvaices from outside. The more alive and alert
we are, the more clamorous our lives are. Whickvedisten to? What kind of voice do we listen f¢ffPederick Buechner)
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Our parents are an inspiration to us as we looklbaw their lives of giving themselves for each o#rel for others. Had it not
been for their lives of stewardship and giving,waild not perhaps have the faith we have today;wadvant to pass that faith
and love on to our children, grandchildren, anderth And then our thoughts are turned to the ultersacrifice that Christ
made for us. He did so, not because he had tdydmeuse of his great love for us. And to thinkhellsks in return is for us to
love him and others! But it would mean little th ssmeone we love them if we did not try to sHwt love in a concrete way.

-Paul and Bettie Eck, Wichita, Kansas
A *0
Jesus is the supreme teacher of Christian stewiprdshhe is of every other aspect of Christiagy kind in Jesus' teaching and life
self-emptying is fundamental. Now, it might seemttbelf-emptying has little to do with stewardsHipt in Jesus' case that is not so.
His self-emptying is not sterile self-denial fos @dwn sake; rather, in setting aside self, hdledfiwith the Father's will, and he is
fulfilled in just this way: "My food is to do theillvof the one who sent me and to finish his wo¢kh 4:34).

Jesus' mission is to restore to good order thedeadausehold of God which sin has disrupted. Heonly perfectly accomplishes
this task, but also, in calling disciples, empowem to collaborate with him in the work of redemp for themselves and on
behalf of others.

In describing the resulting way of life, Jesus doeswaste time proposing lofty but unrealisticate he tells his followers how they
are expected to live. The Beatitudes and the fakeocSermon on the Mount prescribe the life-stfla Christian disciple (cf. Mt 5:3-
7:27). Although it does not suit worldly tasted)e'wisdom of this world is foolishness in the egé&od" (1 Cor 3: 19). One does
well to live in this way. "Everyone who listenstttese words of mine and acts on them will be likésse man who built his house on
arock.. . . Everyone who listens to these wordsiof but does not act on them will be like a fatb built his house on sand" (Mt
7:24, 26).
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Jesus sometimes describes a disciple's life inst@frstewardship (cf. Mt 25: 14- 30; Lk 12:42-48)t because being a steward is
the whole of it but because this role sheds a icdlight on it. Anoikollomosor steward is one to whom the owner of a household
turns over responsibility for caring for the profyemanaging affairs, making resources yield ashragpossible, and sharing the
resources with others. The position involves targt accountability.

A parable near the end of Matthew's gospel (cf2ML4-30) gives insight into Jesus' thinking atxiatvards and stewardship. It is
the story of "a man who was going on a journeyd aho left his wealth in silver pieces to be tentgdhree servants.

Two of them respond wisely by investing the moneg making a handsome profit. Upon returning, thetaracommends them
warmly and rewards them richly. But the third bedgfoolishly, with anxious pettiness, squirrelivgag the master's wealth and
earning nothing; he is rebuked and punished.

The silver pieces of this story stand for a grezl desides money. All temporal and spiritual goadscreated by and come from
God. That is true of everything human beings hapéritual gifts like faith, hope, and love; talerdt body and brain; cherished
relationships with family and friends; material gsothe achievements of human genius and skillyibrd itself. One day God will
require an accounting of the use each person hds ofahe particular portion of these goods engdisb him or her.

Each will be measured by the standard of his oirftvidual vocation. Each has received a differsutm" - a unique mix of
talents, opportunities, challenges, weaknessestaggths, potential modes of service and respoosevhich the Master expects
a return. He will judge individuals according toatthey have done with what they were given.

St. Ignatius of Loyola begins h&piritual Exercisesvith a classic statement of the "first principledgoundation” permeating

this | way of life. "Human beings," he writes, "wecreated to praise, reverence and serve God ady Aod by this means to
save their souls. The other things on the facé@fetarth are created for them to help them inratigithe end for which they

are created. Hence they are to make use of theggstim as far as they help them in the attainnoétibeir end, and they must
rid themselves of them in as far as they providararance to them.... Our one desire and choiceldhoe what is more

conducive to the end for which we are created.'|gtatius, fervently committed to the apostolatéhasvas, understood that
the right use of things includes and requires ey be used to serve others.

What does all this say to busy people immersedantjral affairs? Is it advice only for those whaseations lead them to withdraw
from the world? Not as Jesus sees it: "But seskifire kingdom of God and his righteousness, drttiede things will be given you
besides" (Mt 6:33).



People trying to live as stewards reasonably wondiett reward they will receive. This is not selfiglss but an expression of
Christian hope. Peter raises the question whemay®te Jesus, "We have given up everything andatl you" (Mk 10:28).

Christ's response is more than Peter or any oikeipte could reasonably hope or bargain for: "Bhierno one who has given up
house or brothers or sisters or mother or fathehddren or lands for my sake and for the sak#hefgospel who will not receive a
hundred times more now in this present age: hoaisddrothers and sisters and mothers and childréteads, with persecutions,
and eternal life in the age to come"

(Mk 10:29-30).

That is to say: Giving up means receiving moreluidiong more responsibility as a steward; amongcthessequences of living this
way will be persecution; and even though discipfesimd stewardship set the necessary terms oftizlrige in this world, they
have their ultimate reward in another life.

Start, though, with the here and now. To be a @anglisciple is a rewarding way of life, a praetiaf stewardship as a part of it is
itself a source of deep joy. Those who live thigaee happy people who have found the meaning argbpe of living.

For a long time religious believers - to say noghiri those who do not believe - have struggled #hithquestion of what value to
assign human activity. One solution is to consitlarmeans to an end: do good here and now fosdke of a reward in heaven.
Another solution passes over the question of arld#: do good here and now for the sake of makimig a better world.

Vatican Council Il points to a third solution. #aognizes that human activity is valuable bothafbat it accomplishes here and now
and also for its relationship to the hereafter., Butre important, it stresses not only the discity between here and now and
hereafter, but also the astonishing fact of coiitynu

God's kingdom already is present in history, impetrbut real (cf. Mt 10:;umen Gentium48; Gaudium et Spes, 39Y.0 be sure, it
will come to fulfillment by God’s power, on his tas, in his own good time. And yet, by their wortlgeds in this life, people also
make a limited but real human contribution to bimitgdup the kingdom. They do so with an eye to priebappiness and also to the
perfect fulfilment which the kingdom - and themsed as part of it will enjoy in the life to comeh& Council, therefore, teaches that
the purpose of the human vocation to "earthly setvof one's fellow human beings is precisely t@kemready the material of the
celestial realm’(Galldillm et Spes. 38).

In Christ, God has entered fully into human lifel dnistory. For one who is Christ's disciple therad dichotomy, and surely no
contradiction, between building the kingdom andisgy human purposes as a steward does. Thesepretasf one and the same
reality - the reality called the Christian life.

God's kingdom is not an earthly kingdom, subjecatdoline and decay; it is the everlasting kingddrthe life to come. But that "life
to come" is in continuity with this present liferdlugh the human goods worthy human purposes, vwigoble foster now. And after
people have done their best, God will perfect hugmeds and bring about the final fulfillment of hampersons. "The throne of God
and of the Lamb, be in it, and his servants wilfstip him. They will look upon his face, and hisweawill be on their foreheads.
Night will no more, nor will they need light frorainp sun, for the Lord God shall give them light] #imey shall reign forever and
ever" (Rv 22:3-5).

1. What are the qualities in the life of Jesus piravide for us a standard by which to live? MaKesteof these characteristics and evaluate
your own life and the life of your community.

2. If you were preaching a sermon on stewardshiificlwone of Jesus' parables about stewardship waulgmphasize the most?
3.  What are the ways by which Jesus set an exashpleing a perfect steward?

4. What can a good steward realistically expeanfdod both in this life and in the life to come?

5. What should you do best in God's kingdom orhearprepare yourself for God's kingdom in heaven?

6. What does the word of God say to you regardiegnvitation and challenges in walking the wayle§us?

I am the vine, you are the branches. Those whoireimane and | in them will bear much fruit, becawsithout me you can do nothing
(In 15:5).



An argument arose among the disciples about wHithemn was the greatest. Jesus realized the iotenfitheir hearts and took a child
and placed it by his side and said to them, "Whoeseeives this child in my name receives me, ahdener receives me receives the one
who sent me. For the one who is least among albofis the one who is the greatest" (Lk 9:46-48).

Do not let your hearts be troubled. You have faitlsod; have faith also in me. In my Father’s hotlmee are many dwelling places. If
there were not, would | have told you that | ammgdio prepare a place for you? And if | go and arem place for you, | will come back
again and take you to myself, so that where | amajeo may be (Jn 14:1-3).

7. Comment on the following passages:

Being-with-Jesus refers to a manner of thinkingaaifng, of loving, of relating to others, of viewi the world. It is a way of talking about
our willingness to follow Jesus, to be drawn byédxample, to learn from him, and to have our logaltorrected and shaped by his
(William Reiser).

The young creature in the stall of Bethlehem wharaan being with human brain and heart and sou. ifwas God. Its life was to
manifest the will of the Father; to proclaim therga tidings, to stir mankind with the power of Gealestablish the Covenant, and
shoulder the sin of the world, expiating it witlvéoand leading mankind through the destructioraofiice and the victory of the
Resurrection into the new existence of grace. imahcomplishment alone lay Jesus' self-perfecfidfiiment of mission and personal
fulfillment were one (Romano Guardini).

Christians, on pilgrimage toward the heavenly @tyould seek and savor the things which are alddis.duty in no way decreases, but
rather increases, the weight of their obligatiomk with all men in constructing a more human o fact, the mystery of the
Christian faith furnishes them with excellent intess and helps toward discharging this duty maorergetically and especially toward
uncovering the full meaning of this activity, a mewsy which gives human culture its eminent placthimintegral vocation of man
(Gaudium et Spes, no. 57).



Chapter lll Living as a Steward

| have learned to share because | want to, not beed need to. There are no controls, no stringgcaied, and no guarantee when we give
unconditionally. That doesn't mean that in retragdehaven't questioned my decisions; it simply msethat I've tried to look at it as a growth
experience, always keeping in mind the life of d&urist. | personally see stewardship as a nuntyiprocess. It is, in a sense, an invitation to
reassess our priorities. It is ongoing and oftemmjfid, but most of all it brings a personal sen$éappiness and peace of mind as | continue my
journey through life.

-Jim Hogan, Green Bay, Wisconsin

Although it would be a mistake to think that stegsdrip by itself includes the whole of Christiare)ifn probing the Christian mean-
ing of stewardship one confronts an astonishing faod wishes human beings to be his collaboratotise work of creation,
redemption, and sanctification; and such collabonanvolves stewardship in its most profound selfge exercise such stewardship,
furthermore, not merely by our own power but by ploever of the Spirit of truth, whom Jesus promigekis followers (cf. Jn 14: 16-
17), and whom we see at work at the first Pentéiospiring the apostles to commence that proclammaif the good news which has
continued to this day (cf. Acts 2: 1-4).

The great story told in Scripture, the story of Gddve for humankind, begins with God at work asafor, maker of all that is: "In
the beginning, when God created the heavens arehttie” (Gn 1: 1). Among God's creatures are hupsssons: "The Lord God
formed man out of the clay of the ground and blete his nostrils the breath of life" (Gn 2:7). Gaak only creates human beings,
however, but bestows on them the divine image kedéss (cf. Gn 1:26). As part of this resemblancgod, people are called to
cooperate with the Creator in continuing the diwivak (cf. Pope John Paul, lLaborem Exercens, 25).

Stewardship of creation is one expression of & divine mandate to our first parents makesdlear. "Be fertile and multiply; fill
the earth and subdue it. Have dominion over thedfghe sea, the birds of the air, and all thm{\things that move on the earth”
(Gn 1 :28). Subduing and exercising dominion domean abusing the earth. Rather, as the secontiberetory explains, God
settled humankind upon earth to be its stewardUttvate and care for it" (Gn 2: 15).

This human activity of cultivating and caring hagemeric name: work. It is not a punishment foa @onsequence of sin. True, sin
does painfully skew the experience of work: "By $iweeat of your face shall you get bread to eat" 3G19). But, even so, God's
mandate to humankind to collaborate with him intdek of creating - the command to work - coineforethe Fall. Work is a
fundamental aspect of the human vocation. It iessary for human happiness and fulfillment. Inisinsic to responsible
stewardship of the world.

So, as Vatican Il observes, far from imagining that products of human effort are "in oppositiorind's power, and that the
rational creature exists as a kind of rival to @reator," Christians see human achievements agriamgGod's greatness and the
flowering of his own mysterious desig(Gaudium et Spe84). While it is lived out by individual women angen in countless ways
corresponding to their personal vocations, humapemation with God's work of creation in gener&kseveral forms.

One of these is a profound reverence for the gjiétanf life, their own lives and the lives of otise along with readiness to spend
them selves in serving all that preserves and ardsdlife.

This reverence and readiness begin with openinty @yes to how precious a gift life really is - dhdt is not easy, in view of our
tendency to take the gift for granted. "Do any harbaings ever realize life while they live it? -eey, every minute?" demands
Emily in Our Town.And the Stage Manager replies, "No. The saintspareds, maybe - they do some" (Thornton Wildauy Town
[New York: Harper and Row, 1958], p. 100). Yetsitnecessary to make the effort. For Vatican Il kp@f the "surpassing ministry
of safeguarding life" and declares that "from thenment of its conception life must be guarded wlith greatest cardGaudium et
Spes, 51).

Partly too, stewardship of the world is expressgfubilant appreciation of nature, whose God-gibeauty not even exploitation and
abuse have destroyed.

And for all this, nature is never spent;
There lives the dearest freshness
deep down things

And though the last lights off the black
West went
Oh, morning, at the brown brink
eastward springs

Because the Holy Ghost over the bent



World broods with warm breast and
with ah! bright wings.

(Gerard Manley Hopkins, "God's Grandeur'Poems of Gerard Manley Hopkifisew York, Oxford University Press, 1950], p. 70)
Beyond simply appreciating natural beauty, thettbésactive stewardship of ecological
concern. Ecological stewardship means cultivatitngightened sense of human interdependence addriyl It therefore calls for
renewed efforts to address what Pope John
Paul Il calls "the structural forms of poverty" sting in this country and on the international lefdessage for the World Day of
PeaceJanuary 1, 1990). And it underlines the need taceadnilitary spending and do away with war and veaspof war.

Especially this form of stewardship requires thanmpeople adopt simpler life-styles. This is tha¢ only of affluent persons and
societies, but also of those who may not be afflasrthat term is commonly understood yet do eafmess to superfluous material
goods and comforts. Within the Church, for examiplis,important to avoid even the appearance abamerism and luxury, and this
obligation begins with us bishops. As Pope John Paays, "simplicity, moderation, and disciplires well as a spirit of sacrifice,
must become a part of everyday life, lest all suffie negative consequences of the careless luktlew" (ibid.).

At the same time, life as a Christian steward adspires continued involvement in the human vocatiocultivate material creation.
This productivity embraces art, scholarship, saemnd technology, as well as business and trénysijqal labor, skilled work of all
kinds, and serving others. So-called ordinary waff&rs at least as many opportunities as do supibpsgore glamorous
occupations. A woman who works at a supermarketlahg counter writes: "l feel that my job consisfsa lot more than ringing up
orders, taking people's money, and bagging theicagies. By doing my job well | know | have a chang do God's work too.
Because of this, | try to make each of my custorfekspecial. While I'm serving them, they becah®most important people in
my life" (Maxine F. Dennis, i©f Human Hand§Minneapolis and Chicago: Augsburg Fortress/ACT ARiations, 1991], p. 49).
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Everyone has some natural responsibility for aipomf the world and an obligation in caring fotatacknowledge God's dominion.
But there are also those who might be called stsviay grace. Baptism makes Christians stewardsiokind, able to act explicitly
on God's behalf in cultivating and serving the orof the world entrusted to their care. We fihd perfect model of such
stewardship in the Lord. "For in him all the fulfsewas pleased to dwell, and through him to ret®adlithings for him, making
peace by the blood of his cross" (Col 1:19-20); tamally it will be he who "hands over the kingddmhis God and Father" (1 Cor
15:24).

Although Jesus is the unique priest and mediatsrlisciples share in his priestly work. Baptismkesmthem "a royal priesthood" (1
Pt 2:9) called to offer up the world and all thetri it-especially themselves-to the Lord of all elxercising this office, they most fully
realize the meaning of our Christian stewardshgst Bf what is involved here for Catholics is anstedship of time, which should
include setting aside periods for family prayer,tfte reading of Scripture, for visits to the BlEgsSacrament, and for attendance at
Mass during the week whenever this is possible.

Participation in Christ's redemptive activity exdsreven, though certainly not only, to the use fgeomke of experiences that
otherwise might seem the least promising: depvatioss, pain. "Now | rejoice in my sufferings faur sake," St. Paul says, "and
in my flesh | am filling up what is lacking in ttadflictions of Christ on behalf of his body, whichthe church” (Col 1:24). Here also
one looks to Jesus to lead the way. For one's atiof suffering, as Pope John Paul Il points isutansformed by discovering its
"salvific meaning" when united with the sufferinf@hrist(Salvifici Doloris, 27).

/

Penance also belongs to this aspect of ChristianTioday as in the past, the Church commends Rbpé Paul VI called the
"traditional triad" of prayer, fasting, and almsigig (PaeniteminifFebruary 17, 1966), while also encouraging Catbdticadopt
penitential practices of their own choice that shair particular circumstances.

Through penance voluntarily accepted one gradigtomes liberated from those obstacles to Chrigliggipleship which a
secularized culture exalting individual gratificatiplaces in one's way. These obstacles includpisiothe quest for pleasure but
avarice, a craving for the illusion of absolute diaion and control, valuing creatures without refere to their Creator, excessive
individualism, and ultimately the fear of deathelieved by hope for eternal life.

These are consequences of sin - sin which thre#tiensay of life of Christian stewardship and tteritity of Christians as disciples
of the Lord. "Let us master this great and simpléht” Cardinal Newman once said, "that all richtenels and productions of this
world, being God's property, are intended for Gsdlwice; and sin only, nothing but sin, turns thera different purpose”
("Offerings for the Sanctuary" iRarochial and Plain SermorjSan Francisco: Ignatius Press,

1987], 1368).



Sin causes people to turn in on themselves; torhe@rasping and exploitative toward possessionstrat people; to grow
accustomed to conducting relationships not by thedards of generous stewardship but by the ca@flself-interest: "What's in it
for me?" Constantly, Christians must beg God ferdhace of conversion: the grace to know who thieyta whom they belong, how
they are to live - the grace to repent and chandegaow, the grace to become good disciples andastts.

But if they do accept God's grace and, repentimgggle to change, God will respond like the fatbiethe Prodigal Son. "Filled with
compassion" at seeing his repentant child appragdiiter a long and painful separation, this loydagent "ran to his son, embraced
him and kissed him" even before the boy could stanouat the words of sorrow he had rehearsed (LRA5God's love is always
there. The Spirit of wisdom and courage helps peepek pardon and be mindful, in the face of alrtforgetting, that the most
important work of their lives is to be Jesus' di$es.

Thus, the stewardship of disciples is not reduailnlly to one task or another. It involves embracmgtivating, enjoying, sharing -
and sometimes also giving up the goods of human@hristians live this way in the confidence ttamnes from faith: for they know
that the human goods they cherish and cultivatebsiperfected - and they themselves will be figifil- in that kingdom, already
present, which Christ will bring to perfection amge day hand over to the Father.

Xy T

1. If you were to undertake stewardship as a waytofstian life, what major problems and pain woytdi anticipate?

2. Inyour lifetime, how have you experienced ceation with God?

3. How do you relate Christian stewardship to egpl@o your personal care for the environment?

4. How do you react to the idea of "being our beothkeeper," of being involved in efforts to ciirtansumerism so that God's good things
will benefit not only some but all people?

5. Do you see the theological connection betweewastdship and "priestly mediation"?
6. What does the word of God say to you regardiegife of stewardship?

i. You are the salt of the earth. But if salt logedaste, with what can it be seasoned? It ionger good for anything
but to be thrown out and trampled underfoot. Yauthe light of the world. A city set on a mountaannot be hidden.
Nor do they light a lamp and then put it under ahal basket; it is set on a lamp stand, wherevégight to all in the
house. Just so, your light must shine before oflieas they may see your good deeds and glorify eavenly Father.
(Mt 5:13-16).

ii. There are different kinds of spiritual giftstithe same Spirit; there are different forms of/mer but the same Lord;
there are different workings but the same God wisalyces all of them in everyone. (1 Cor 12:4-6).

iii. It was not you who chose me, but | who choea ynd appointed you to go and bear fruit that reithain, so that
whatever you ask the Father in my name he mayygive This | command you: love one another. (Jn18517).

7. Comment on the following passages:

Whence it is, that if Christians are also joinednimd and heart with the most Holy Redeemer, whey aipply themselves to
temporal affairs, their work in a way is a contitioa of the labor of Jesus Christ Himself, drawfr@gnm it strength and
redemptive power: "He who abides in Me, and | imHae bears much fruit." Human labor of this king® exalted and
ennobled that it leads men engaged in it to spirperfection and can likewise contribute to thiudion and propagation of the
fruits of the Redemption to others

(Pope John XXIlIMater et Magistra, 259).

In the sense of a "job," work is a way of makingrmep and making a living. It supports a self defibhdeconomic success,
security, and all that money can buy. In the serfise"career," work traces one's progress throifgtby achievement and
advancement in an occupation. It yields a selfrefiby a broader sort of success, which takesdialsstanding and prestige,
and by a sense of expanding power and competeatyehders work itself a source of self-esteenthénstrongest sense of a
"calling," work constitutes a practical idea ofiaity and character that makes a person”, work fhoiaseparable from his or
her life. It subsumes the self into a communitgistiplined practice and sound judgment whose igtivas meaning and value
in itself not just in the output or profit that tdts from it. But the calling not only links a persto his or her fellow workers, a
calling links a person to the larger community, lzole in which the calling of each is a contributtorthe good of all (Robert
Bellah).

Unfortunately, certain types of Christian pietyeinsify this problem of putting so much emphasishanlife of heaven that
human activity on this earth is devalued. Teilha& Chardin] thought that about 90 percent of ttaeticing Christians of his
time looked upon their work as "spiritual encumlmelhwhich took them away from a close relationgbifgod. He sensed the
great conflict in the hearts of many believers whe double live-because they cannot reconcilertfadth in God with their care
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for the world. They are not able to find real orgazonnections between their worship on Sundaythan work during the
week. In Teilhard's view the traditional solutiohsanctifying one's daily efforts through prayedaood intention is helpful but
incomplete, because it still considers daily woskresignificant in itself and detrimental to theripal life (James Bacik).



Chapter IV Stewards of the Church

When | began to provide dental treatment for pesseith AIDS, | knew HIV positive people desperatelgded this service, but
I did not know how much | needed them. Time anéhageaching out to serve and heal, | have foundetfyserved and healed.
Their courage, compassion, wisdom, and faith haemged my life. | have faced my own mortality, brejoice in the daily gift
of life. My love for people has taken on new dirimss | hug and kiss my wife and family more thegr @nd see them as
beautiful gifts from God. My ministry as a deacas become dynamic, and | regard my professiomasabpart of it.

-Dr. Anthony M. Giambalvo, Rockville Centre, NewkYo

N1

The New Covenant in and through Christ - the reifiation he effects between humankind and God rfoa community: the new
People of God, the Body of Christ, the Church. Tihiy of this people is itself a precious goodb#cherished, preserved, and built
up by lives of love. The epistle to the Ephesiatt®ets Christians to "live in a manner worthy of iall you have received, with all
humility and gentleness, with patience, bearindhwite another through love, striving to presereeuthity of the spirit through the
bond of peace: one body and one Spirit, as you aleecalled to the one hope of your call; one |ortk faith, one baptism; one
God and Father of all* (Eph 4: 1-6).

Because its individual members do collectively makehe Body of Christ, that body's health and ¥eling are the responsibility of
the members - the personal responsibility of eawhaf us. We all are stewards of the Church. Ae&ch individual the
manifestation of the Spirit is given for some béh€l Cor 12:7), so stewardship in an ecclesitiirgge means cherishing and
fostering the gifts of all, while using one's owiftgyto serve the community of faith. The rich titah of tithing set forth in the Old
Testament is an expression of this. (See, for el@riy 14:22; Lv 27:30.) Those who set their heagen spiritual gifts must "seek
to have an abundance for building up the churctC¢i14: 12).

But how is the Church built up? In a sense theeeaarmany answers to that question as there avédinal members with individual
vocations. But the overarching answer for all is:tthrough personal participation in and suppéthe Church's mission of
proclaiming and teaching, serving and sanctifying.

This participation takes different forms accordiogeople's different gifts and offices, but thisra fundamental obligation arising
from the sacrament of baptism (cf. Pope John RaGhrristifideles Laici, 15):that people place their gifts, their resourcesirth
selves - at God's service in and through the Chuitehe also Jesus is the model. Even though hisgqieself-emptying is unique, it

is within the power of disciples, and a duty, ttiety be generous stewards of the Church, givirgyfref their time, talent, and
treasure. "Consider this," Paul says, addressihgmig the Christians of Corinth but all of us. "W#ver sows sparingly will also reap
sparingly, and whoever sows bountifully will alsap bountifully...God loves a cheerful giver" (2 Co8-9).

() 2

In various ways, then, stewardship of the Chureld$epeople to share in the work of evangelizatioproclaiming the good news, in
the work of catechesis or transmitting and stremgithg the faith, and in works of justice and mewaybehalf of persons in need.
Stewardship requires support for the Church'stirt&ins and programs for these purposes. But, dawpto their opportunities and
circumstances, members of the Church also shogdgenin such activities personally and on their avitiative.

Parents, for instance, have work of great impoganalo in the domestic church, the home. Withenfémily, they must teach their
children the truths of the faith and pray with thesinare Christian values with them in the facerefpures to conform to the hostile
values of a secularized society; and initiate tlheimthe practice of stewardship itself, in alldisnensions, contrary to today's
widespread consumerism and individualism. This negyiire adjusting the family's own patterns of eonption and its life-style,
including the use of television and other mediacktsometimes preach values in conflict with thedvh Christ. Above all, it
requires that parents themselves be models of edshi@, especially by their selfless service to anether, to their children, and to
church and community needs.

Parishes, too, must be, or become, true communititsgth within which this Christian way of lifesilearned and practiced. Sound
business practice is a fundamental of good stewiardsnd stewardship as it relates to church fieamust include the most
stringent ethical, legal, and fiscal standards.t Tequires several things: pastors and parish staft be open, consultative, collegial,
and accountable in the conduct of affairs. Andgtaoiners must accept responsibility for their gaessand contribute generously
both money and personal service - to their programasprojects. The success or failure of parisiyiamms, the vitality of parish life
or its absence, the ability or inability of a parte render needed services to its members antbthenunity depend upon all.

We, therefore, urge the Catholics of every parisbur land to ponder the words of St. Paul: "Nowas excel in every respect, in
faith, discourse, knowledge, all earnestness, @alde love we have for you, may you excel in thiscgpus act also" (2 Cor 8:7).
Only by living as generous stewards of these I@talstian communities, their parishes, can the @ath of the United States hope
to make them the vital sources of faith-filled Gtiin dynamism they are meant to be.
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At the same time, stewardship in and for the pastsbuld not be narrowly parochial. For the diodes®t merely an administrative
structure but instead joins communities calledgbess into a "local church" and unites its peoplfitt, worship, and service. The
same spirit of personal responsibility in which @l@lic approaches his or her parish should exterie diocese and be expressed in
essentially the same ways: generous material suppdrself-giving. As in the case of the parish, fay Catholics ought to have an
active role in the oversight of the stewardshipastoral leaders and administrators at the diodesah At the present time, it seems
clear that many Catholics need to develop a bettderstanding of the financial needs of the Chatdhe diocesan level. Indeed, the
spirit and practice of stewardship should extendtber local churches and to the Universal Churttchthe Christian community and

to one's sisters and brothers in Christ everywharel be expressed in deeds of service and mutppbst. For some, this will mean
direct personal participation in evangelization amidsion work, for others generous giving to thieations established for these
purposes and other worthy programs.

Every member of the Church is called to evangehne, the practice of authentic Christian stewagpstevitably leads to
evangelization. As stewards of the mysteries of (@bdlL Cor 4:1), people desire to tell others @libam and about the light they
shed on human life, to share the gifts and grdwghave received from God, especially knowledg€huist Jesus, "who became for
us wisdom from God, as well as righteousness, geation, and redemption” (1 Cor 1:30). Human lysinsays Pope Paul VI, "have
the right to know the riches of the mystery of Ghrit is in these that the whole human family §ad in the most comprehensive
form and beyond all their expectations everythimgwhich they have been gropin@Evangelii Nuntiandi, 53).

1

While the unity arising from the covenant assumesraquires human solidarity, it also goes beyongroducing spiritual fruit
insofar as it is founded on union with the Lordath the vine, you are the branches," Jesus saysé&VWr remains in me and | in
him will bear much fruit" (Jn 15:5). As Simone Wetimarks, "A single piece of bread given to a hyngan is enough to save a soul
if it is given in the right way."

In this world, however, solidarity encounters maimgtacles on both the individual and social levi¢lis. essential that Jesus' disciples
do what can be done to remove them.

The most basic and pervasive obstacle is sheéststdtk of love, a lack which people must acknalgke and seek to correct when
they find it in their own hearts and lives. For @lesence of charity from the lives of discipledes$us in itself is self-defeating and
hypaocritical. "If anyone says, 'l love God," butdmhis brother, he is a liar" (1 J n 4:20).

Extreme disparities in wealth and power also blagity and communion. Such disparities exist todetyeen person and person,
social class and social class, nation and natibayBre contrary to that virtue of solidarity, gnded in charity, which Pope John
Paul Il commends as the basis of a world order elyihg "a new model of the unity of the human rastse "supreme model" is
the intimate life of the Trinity itselfSollicitudo Rei Socialig}0). Familiarity with the Church's growing bodysufcial doctrine is
necessary in order to grasp and respond to théigabieequirements of discipleship and stewardahipght of the complex realities
of today's national and international socioecondiféc

Social justice, which the pastoral letEBzonomic Justice for Adlalls a kind of contributive justice, is a part@ubspect of the virtue
of solidarity. Encompassing the duty of "all whe able to create the goods, services, and othenaenial or spiritual values
necessary for the welfare of the whole communitygives moral as well as economic content to threcept of productivity. Thus
productivity "cannot be measured solely by its atigf goods and services." Rather, "patterns ofipectivity must be measured in
light of their impact on the fulfillment of basieads, employment levels, patterns of discriminatmvironmental impact, and sense
of community"(Economic Justice for All, 71).

Finally, and most poignantly, solidarity is obsted by the persistence of religious conflicts anistbns, including those that sunder
even followers of Christ. Christians remain traglicéar from realizing Jesus' priestly prayer "tlla¢y may all be one, as you, Father,
are in me and | in you" (Jn 17:21).

As all this suggests, our individual lives as dites and stewards must be seen in relation to Gard'sr purposes. From the outset of
his covenanting, God had it in mind to make mang. e promised Abram: "I will make of you a greation, and | will bless you; |
will make your name great, so that you will be eslsing. All the communities of the earth shall filéssing in you" (Gn 12:23). In
Jesus, the kingdom of God is inaugurated - a kingdpen to all. Those who enter into Jesus' New Gawefind themselves

growing in a union of minds and hearts with otheh® also have responded to God's call. They fied thearts and minds expanding
to embrace all men and women, especially thoseédnin a communion of mercy and love.

The Eucharist is the great sign and agent of tkpaesive communion of charity. "Because the lodfrefad is one, we, though many,
are one body, for we all partake of the one Id&@@dr 10: 17). Here people enjoy a unique uniohw@hrist and, in him, with one
another. Here his love - indeed, his very seléw# into his disciples and, through them and theictice of stewardship, to the entire
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human race. Here Jesus renews his covenant-forawingf perfect fidelity to God, while also makingpbssible for us to cooperate.
In the Eucharist, Christians reaffirm their pagation in the New Covenant; they give thanks to @wdlessings received; and they
strengthen their bonds of commitment to one anatkenembers of the covenant community Jesus forms.

And what do Christians bring to the Eucharisticcbehtion and join there with Jesus' offering? Theés as Christian disciples; their
personal vocations and the stewardship they hasesised regarding them; their individual contribas to the great work of
restoring all things in Christ. Disciples give thario God for gifts received and strive to shaeartiwith others. That is why, as
Vatican Il says of the Eucharist, "if this celelwatis to be sincere and thorough, it must leadattous works of charity and mutual
help, as well as to missionary activity and toeatint forms of Christian witnes@Presbyterorum Ordinis, 6).

More than that, the Eucharist is the sign and aggtitat heavenly communion in which we shall tbgetshare, enjoying the fruits of
stewardship "freed of stain, burnished and transfig" (Gaudium et Spe89). It is not only the promise but the commencetoén
the heavenly banquet where human lives are peyfadfilled.

We have Jesus' word for it: "Whoever eats thisdbreidl live forever; and the bread that | will give my flesh for the life of the
world" (Jn 6:51). The glory and the boast of Cligiststewards lie in mirroring, however poorly, 8tewardship of Jesus Christ, who
gave and still gives all he has and is, in orddredaithful to God's will and carry through to qoietion his redemptive stewardship
of human beings and their world.

x4 ]

1. Have you, like Dr. Giambalvo, had the experienickeing "served and healed" by those you setaserve and heal?

2. What are the implications of God's calling us ia love relationship (covenant) and of being @piesuniquely his own? What does this
say about dignity, equality, unity?

3.  How would you go about connecting the Euchavisit your practice of stewardship?

4. Within the institutional Church, of which youeam member, what, in order of priority, are yo@wsirdship responsibilities;
5. Is there more to "stewardship within the Churttah donations of "time, talent, and treasure"?

6. How will "Eucharistic stewardship" develop yaanvictions about global solidarity - "the worldG®d's village on earth "?
7. What does the word of God say to you about cavgrcommunity, solidarity - about being Euchacistewards?

[Jesus] asked them, "How many loaves do you hd\&/en," they replied. He ordered the crowd taeiwn on the ground.
Then, taking the seven loaves he gave thanks, lthake, and gave them to his disciples to distribamel they distributed them
to the crowd. They also had a few fish. He saiddlleesing over them and ordered them distributsdl. alhey ate and were
satisfied. They picked up the fragments left oveeven baskets (Mk 8:5-8).

According to the grace of God given to me, likeiseamaster builder | laid a foundation, and anothéuilding upon it. But
each one must be careful how he builds upon ithéoone can lay a foundation other than the onagtthere, namely, Jesus
Christ. If anyone builds on this foundation withdycsilver, precious stones, wood, hay, or stréae,work of each will come to
light, for the Day will disclose it. It will be realed with fire, and the fire [itself] will testehguality of each one's work (1 Cor 3:
10-13).

For | will take you away from among the nationshga you from all the foreign lands, and bring yaack to your own land. |
will sprinkle clean water upon you to cleanse yanf all your impurities, and from all your idolsvlll cleanse you. | will give
you a new heart and place a new spirit within yaking from your bodies your stony hearts and gjyou natural hearts. | will
put my spirit within you and make you live by mutsites, careful to observe my decrees. You shallifi the land | gave your
fathers; you shall be my people, and | will be y@ad (Ez 36:24-28).

8. Comment on the following passages:

A community is a group of persons who share a hisiad whose common set of interpretations abatitttistory provide the
basis for common actions. These interpretations Imeaguite diverse and controversial even withindbmunity, but are
sufficient to provide the individual members wittetsense that they are more alike than unlike (Statauerwas)

[A correct understanding of the common good] emisabe sum total of all those conditions of sooiaig, whereby men are
enabled more fully and more readily to achievertbein perfection. (Pope John XXIMater et Magistra God’s kingdom
therefore is no fixed, existing order, but a livimgaring thing. Long remote, it now advanceselhy little, and has come so
close as to demand acceptance. Kingdom of Godsreatate in which God is king and consequentlystu{Romano
Guardini)
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Chapter V The Christian Steward

It was sixteen years ago, but it seems like ordyeyday. | was suddenly confronted with seriougerty, which | never thought
would happen to me. It always happened to othdrs.rilemory is still there, and | recall vividly ttiays before the surgery. |
really received the grace to ask myself, "What dah, and what owns me?" When you are wheeledistogery room, it
really doesn't matter who you are or what you psss@/hat counts is the confidence in a competegicsl staff and a good
and gracious God. | know that my whole understagdind appreciation of the gifts and resources Iggss took on new
meaning. It is amazing how a divine economy oflife health provides a unique perspective of weally matters.

-Most Reverend Thomas J. Murphy, Archbishop oftieat

While the New Testament does not provide a roummetiait of the Christian steward all in one plaglements of such a portrait are
present throughout its pages.

In the gospel, Jesus speaks of the "faithful and priusteward" as one whom a householder sets over ottmbers of the household
in order to "distribute the food allowance at theger time" (Lk 12:42; cf. Mt 24:25). Evidently, gd stewards understand that they
are to share with others what they have received,this must be done in a timely way, and that @itichold them accountable for
how well or badly they do it. For if a steward vessthe owner's goods and mistreats the other holgsetembers, "that servant's
master will come on an unexpected day and at anawak hour and will punish him severely and assigm & place with the
unfaithful" (Lk 12:46).

In the lives of disciples, however, something efsest come before the practice of stewardship. Tieey a flash of insight - a certain
way ofseeing- by which they view the world and their relatioigsto it in a fresh, new light. "The world is chadywith the grandeur
of God," Gerard Manley Hopkins exclaims; more thagthing else, it may be this glimpse of the divinandeur in all that is that
sets people on the path of Christian stewardship.

Not only in material creation do people discern @oesent and active, but also, and especiallherhuman heart.

"Do not be deceived all good giving and every parégft is from above" (Jas 1:16-17), and thisrieetabove all where spiritual gifts
are concerned. Various as they are, "one and the Spirit produces all of these" (1 Corl2: 11)cluding the gift of discernment
itself, which leads men and women to say: "We hatereceived the spirit of the world but the Sptnit is from God, so that we
may understand the things freely given us by GadC¢r 2: 12). So it is that people have the powdive as stewards, striving to
realize the ideal set forth by Paul: "Whether yatiar drink, or whatever you do, do everythingtfor glory of God" (1 Cor 10:31).

Christian stewards are conscientious and faiti#fier all, the first requirement of a steward ise "found trustworthy" (1 Cor 4:2).
In the present case, moreover, stewardship isqualyi solemn trust. If Christians understand it atnve to live it to the full, they
grasp the fact that they are no less than "Godisaré&ers" (1 Cor 3:9), with their own particularash in his creative, redemptive, and
sanctifying work. In this light, stewards are fullgnscious of their accountability. They neithgelhor die as their own masters;
rather, "if we live, we live for the Lord, and ifendie, we die for the Lord; so then, whether we liv die, we are the Lord's" (Rom
14:8).

Christian stewards are generous out of love asagefluty. They dare not fail in charity and whadritails, and the New Testament is
filled with warnings to those who might be temptedubstitute some counterfeit for authentic Idva. example: "If someone who
has worldly means sees a brother in need and seshisecompassion, how can the love of God remahirii®?" (1 Jn 3:17). Or this:
"Come now, you rich, weep and wail over you impegdiiseries. Your wealth has rotted away, yourhasthave become moth-
eaten, your gold and silver have corroded, andatabsion will be a testimony against you; it vdvour your flesh like a fire. You
have stored up treasure for the last days" (Ja8)5:1

What, then, are Christians to do? Of course pedjiles as stewards take countless forms, accotdittteir unique vocations and
circumstances. Still, the fundamental pattern ecase is simple and changeless: "Serve one artbtioeigh love bear one another’s
burdens, and so you will fulfill the law of ChrigiGal 5:13, 6:2). This includes being stewardshef€hurch, for, as we are quite
specifically told, "the Church of the living Gods' the household of God" (1 Tim 3:15) and it isegg&l to practice stewardship
there.

The life of a Christian steward, lived in imitatiofithe life of Christ, is challenging, even difiit in many ways; but both here and
hereafter it is charged with intense joy. Like Rélué good steward is able to say, "I am filledweéhcouragement, | am overflowing
with joy all the more because of all our afflictiof2 Cor 7:4). Women and men who seek to live i tiay learn that "all things
work for good for those who love God" (Rom 8:28)islpart of their personal experience that Gddich in mercy [and] we are his
handiwork, created in Christ Jesus for the goodckestinat God has prepared in advance, that we shigalth them" (Eph 2:4,10).
They readily cry out from the heart: "Rejoice i thord always! | shall say it again: Rejoice!" (P414). They look forward in hope
to hearing the Master's words addressed to thosehate lived as disciples faithful in their praetiof stewardship should: "Come,
you who are blessed by my Father. Inherit the kimgyghrepared for you from the foundation of the orl

(Mt 25:34).
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After Jesus, it is the Blessed Virgin Mary who lgy lexample most perfectly teaches the meaningsefgeship and stewardship in
their fullest sense. All of their essential elenseste found in her life: she was called and giligdsod; she responded generously,
creatively, and prudently; she understood her @iyimssigned role as "handmaid" in terms of seraite fidelity (see Lk 1:26-56).

As Mother of God, her stewardship consisted ofrhaternal service and devotion to Jesus, from infam@dulthood, up to the
agonizing hours of Jesus' death (Jn 19:25). As btatfithe Church, her stewardship is clearly aléimd in the closing chapter of the
Second Vatican CouncilGonstitution on the Church, Lumen Genti(ch 52-69). Pope John Paul Il observes: "Maryris of the

first who 'believed,' and precisely with her faith Spouse and Mother she wishes to act upon ak tiwbo entrust themselves to her
as children'(Redemptoris Mater, 46).

In light of all this, it only remains for all of us ask ourselves this question: Do we also widbetdisciples of Jesus Christ? The
Spirit is ready to show us the way - a way of wistdwardship is a part.

Genesis, telling the story of creation, says Gaddal upon what had been made and found it goodsesitig the world's goodness,
God entrusted it to human beings. "The Lord Godteld a garden” and placed there human personsiltteate and care for it" (Gn
2:8,15). Now, as then and always, it is a centaal pf the human vocation that we be good stewaf@dhat we have received this
garden, this divine human workshop, this world aldhat is in it - setting minds and hearts anddsato the task of creating and
redeeming in cooperation with our God, Creator lamd of all.

For more information on Stewardship and how St.ffia® More is a parish committed to the Stewardshay 9f Life, contact
LeAnn Powers, chair, STM Stewardship Commissideatnpowerstx@yahoo.com.

14



